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Theosophy, which we all know means Divine
wisdom, has been called by other names as well, such as

5“The Ancient Wisdom,” or “The Esoteric Tradition.” It

has been symbolized by a key or by a light, and Mr. Judge
in theOcearsays: “Theosophy is that ocean of knowledge
which spreads from shore to shore of the evolution of
sentient beings; unfathomable in its deepest parts, it gives
the greatest minds their fullest scope, yet shallow enough
at its shores, it will not overwhelm the understanding of a
child.”

It is, however, in its aspect of light that these few
thoughts are presented.

Now our first contacts with Theosophy in this life
were naturally different. Some were born into it, having a
parent or parents who had already accepted its teachings;
others became interested because nowhere else could they
find an explanation of life which satisfied both their minds
and their hearts; while others felt when they first heard its
message, that they were recovering a precious Truth,
which they had once possessed, but which they had
temporarily lost.
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So although there are many ways isometimes been called the Divine Plan and
which we can and do contact this age-ollthough our understanding of it may still
wisdom, there is generally an experiend® immature, we feel impelled to try and
which most of us have had and whichdd to its unfoldment with whatever
might almost be called a revelation - thenowledge we have. It is at this point that
time in this life at which the true scope anthis same light which has illuminated the
grandeur of these teachings first entergast, present and future and has shown us
our consciousness. It seems at such a tinoely kinship with all life, now condenses
that the walls of our minds are pusheand shows us ourselves. It seems to me that
back, as understanding flows in, for we get this point we are seriously challenged as
a glimpse of the past, present and future tsthe sincerity of our belief.
one continuous whole, and realize to some
extent, why things are as they are. Itis a We have learned in some way or other
time of great happiness, for everything ithe great blessing of coming into contact
seen on an ideal level; the beauty and tiéth Theosophy and we know that this has
justice of the scheme of life is apparent; tHeeen made possible through the valiant
future seems clear and full of promise, faelf-sacrifice of others. We want to carry
not yet have the trials and difficulties obn their work in the only way we can,
even trying to fit oneself usefully into suclwhich is to hand on to our fellow-men what
a scheme of things become apparent. we have been given, and we wonder how

best we can fit ourselves to do this.

As time goes on, this light which is
Theosophy, sheds its beams on our Mostofus have had the experience of
relationships with all living beings, andseeing a bright shaft of light enter a room,
who or what, according to this teaching, ia room which we had thought was clean
not living? Although this opens up a faand tidy, but now as the strong light
greater sense of responsibility towards glenetrates even into the darkest corners,
life, it also adds to our enjoyment of itwe see dust where we had thought there
especially for those of us who love naturevas none, and even marks on furniture
In realizing our oneness with her, botiwhich before we had not noticed. In the
inwardly and outwardly and the fact thasame way, when the great and searching
her every unit is evolving in the same walyght of Theosophy is turned inwards on
as we are, our feeling of kinship with heourselves, we become aware of weak-
has been justified. nesses and limitations which had not been

so apparent before, but which we know

Gradually we begin to sense what haagill have to be dealt with before the light of
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our own inner and higher self can penetra@® within us, in the same way as we would
our minds and our hearts. observe people coming in and out of our

own house; we should only entertain or give
The lessons of the past have not beéttention to those which are in harmony or at
wasted and any good qualities we may halgast not in disharmony, with that most
developed will now stand us in good steathspiring of all our teachings, namely, the
but others will have to be added to them. It i©neness of all Life.”
interesting to consider what some of these

qualities are, and how our attitude towards  Ifthere is only one Life and every part
life should gradually change. of that Life is affected by every other part,

however infinitesimal that other part may

We are taught that although we male, then we do have an ideal compared
and do seek guidance from our owwith which our ordinary ideals sink into
teachers, and from the great of all the agégsignificance, and one moreover by which
this is done with the object of finallywe can test our motives and actions.
finding Truth within ourselves. This is, of
course, a far-off event for most of us, It is true, as we are told, that a thought
although even now we are advised tdoes not cease because we do not think it
“knock at the door of our own hearts, t@&ny more, for we have either given it birth or
enter the chambers so quiet and still of o@f any rate, added our quota to its original

own Being” for the God which we seek istrength, but by gradually raising our
within each one of us. consciousness to a higher level, we shall in

time cease to be affected by it and it will fade
Although this is taught elsewhere, iPut. Therefore to awareness, perhaps we
Theosophy we are given such a clear-csfiould add discrimination, or the ability to
picture of the higher and lower self that wigidge which of our emotions and thoughts
do have a clue as to the method by whi@ie harmful in the light of what knowledge
we can try to come into contact with thate have, and which are not.
part of our nature which is imperishable,

rather than give so much attention to the We are also told of the quality of
perishable and fleeting. detachment, the ability to accept the

circumstances of life without being too

It is the attention we give to our lowegreatly disturbed by them. In this
desires and thoughts that gives them th&@nnection, | once knew a man who was
power over us. We are advised to stargpparently a living example of such an

aside and observe them, as they come aititude, but this did not please his friends.
They would say, “Why doesn’t he get a bit
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enthusiastic or excited about things oncethat the questioner means, because our
a while? It would make him far moreower minds are not yet properly united to
interesting” our higher minds, but yet we DO know
deeply within ourselves.
One day | was talking to this man and
he said, “I have been losing my eyesight To shift our allegiance from the lower
for some time, but the doctor told me thatelf and attempt to follow the guidance of
the more | could keep from getting upsehe higher self is something which does
about anything, the longer | would keepequire true faith, because the personal self
my eyesight.” is dear and familiar, while the higher self is
as yet only dimly sensed. However, it
Now we are not asked to keepeems that at all levels of being, the lesser
balanced to preserve our physical sight, butust be sacrificed to attain to the greater,
rather that the higher nature may band surely this holds good for anyone even
reflected in our minds and hearts eontemplating the journey back to Reality.
something which is impossible when we
are in a continual state of emotional and Some of us have had a fairly long
mental unrest. We know that to keepssociation with Theosophy, but few of us
balanced is very difficult, but neverthelessam sure, feel satisfied with the use we
it seems to be essential if we are seekih@ve made of the teachings we have been
enlightenment. given. We have, no doubt, wasted time and
opportunities, and amidst the many
It has been said that true faith is distractions and trivialities of life we have
reflection in the personal self of knowlsometimes lost sight of the tremendous
edge that has been realized at deeper levietportance of the Movement with which
of being, namely, of knowledge that result&e have associated ourselves.
from the union of the higher mind with the
buddhic principle. Although it is only a | feel, however, that in spite of all this,
reflection, it is still a reflection of Truth, Theosophy has for most of us, become a
which we must cling to as a guiding star.deep-rooted necessity, and were we now to
feel this is a very helpful thought at albe offered all those things so dear to the
times, but especially when we are facgeersonality, they would fail to satisfy us.
with the inevitable question, “How do youSo although we may not be able at this
know that these things are true?” point to be a “sun” or even a “humble
planet”, if we cling to the vision we have
Most of us do not know, in the senskad and refuse to accept defeat, we can in
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Lhe WOde _Ofl H-PaBl-- "tpo'”t Ouihth‘; W";‘y’ THE UNCERTAINTY PRINCIPLE
owever dimly and lost among the host, as AS APPLIED TO

doe_s the evening star to those who tread OCCULT PHENOMENA
their path in darkness.”

From the point of view of religious
ith, the educational systems of today
resent a curious and disturbing contrast
of opposites. On the one hand, a number of
. ._colleges with religious affiliations include

From The Canadian TheOSOphIStin thgeir curricul%t instruction in their
Vol. 45 No. 6, January 1965 various faiths usuallyithout at the same
time imparting that questioning spirit
which leads an individual to challenge
what he is taught with critical inquiry.

If we can at least do this, then perha
we can hope to be never entirely cut Op&
from the light of Theosophy.

Comments from the Editors:

How true this piece is even in the 21st century ON the other hand, many secular
admidst all the glamor of high technologylniversities have adopted a perspective
and new age religions. which is a mixture of modern science and

Freudian psychology. In these institutions,

We have the teachings; we now only need students are taught critical inquiry, faith in
apply them. the scientific method. If any of the faith of

their fathers remains, it survives only by

o _ being closeted off in a corner of the mind

Brotcrller mine, |t(|jsaha|rfq LaSkt(I)]}/OU’hb”éyo%ith a label, “do not touch.” In short,
evotion and unseliish zeal for the ausFeIigious faith is often maintained in this
of Truth should support and strengthen = .

nvironment only by means of a kind of

you. ... Keep courageous and patient;, . .
Brother. and - forward! Irrational desperation.

Serapis (MW I, p. 17)

To understand the need for balance

The fact is, that to the last and supreme initidetween these two extremes of faith and
tion every chela - and even some adeptsskepticism, itis interesting to consider one

is left to his own device and counsel. Wef the many parallels or analogies which
have to fight our own battles, and the fagre thought by some to exist between
miliar adage - “the adept becomes, he {sccyt law and that portion of natural law

hot made’ is true to the letter. embodied and expressed in modern
K.H. (M.L. 54 p. 305) ohysics
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One of the cornerstones of modern
physics, the Heisenberg uncertainty prin-  Occult “science” has not developed to
ciple, states that some of the fundamentdle point where the force of a thought can
parameters at the atomic level can neverbe measured quantitatively. But we do
measured or known except by statisticapeak of thought-energy. Some thought-
methods. A basic uncertainty concerninfprms are believed to have accumulated
details must always remain because ofuchenergy over many generations, while
fundamental limitations in all measuringthers are much weaker. In general, the
instruments. thoughtenergy contained in a thought-

form is believed to be related to the total

There is an analogous principle whickime, effort, and attention put into it by its
we suspect applies to occult phenomenaakers. We might represent a thought-
This principle indicates that psychidorm as a multidimensional vector whose
affects must be determined statisticallymagnitude is proportional to this total
that except in the hands of very unusu#iiought-energy.
persons indeed, these effects must be
sporadic and non-reproducible, and that A small observing thought-vector
both faithandskepticism in proper balancewill deflect a high energy thought-form
are necessary for growth and developmewnly slightly. But if the thought-form

observed and the observing thought-form

The rub is similar with psychicare of the same magnitude, the resultant
phenomena. If, as our hypothesis statesn be expected to be a highly variable
thoughts have a reality of their own in guantity. Thus the first conclusion which
world of their own, we can perceive thi®ne might draw is that if one plans an
reality only by testing it with otheroccult experimentinvolving many succes-
thoughts. Regardless of how data abositve observations, and if reliable results are
this subtle thought-world enters ourequired the total thought energy being
consciousness, we are unable to make w#served should be many times greater
of it or otherwise integrate it with othertthan that contributed by the observer.
data, without at the same time generating
new thoughts which enter the subtle This same line of argument followed
thought-world and disturb and alter théo its logical conclusion will account for
original reality. Thus any attempt tamany of the observed difficulties in
observe this world changes it so that wasychic research. One of the easiest ways
can never be quite sure of what is there tatget convincing data in this field has been
any one time. by after-the-fact documentation of sponta-
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neous psychic phenomena. For examplettat controversy certain to be. Expert
man has a serious accident and is unableotatside observers are called on the scene
reach help. A close friend travels mangnd suddenly the new results reported are
miles and drops in just in time because she better than chance. The occultist would
somehow “knows” the help is needed. Thisay, “Of course, new energies were
kind of event is often recorded by psychimtroduced.” The skeptical observer will
researchers in after-the-fact interviewsay, “Of course, new controls were
The skeptical thoughts of the researchargroduced.”
are too late to affect the outcome of the
experiment. At most, they can affect only Needless to say, highly skeptical
the memory of the incident. Here time is mvestigators, even if they attempt the same
buffer which gives some degree oéxperiments in all “good faith,” are
isolation. unlikely to achieve success. They have too
much at stake in the experiment. The
However, a scientist can seldom restutward conditions will be right but the
content with secondhand data recorded byought-world, where observations are
untrained observers. One of the cornemade, will be greatly agitated by strong
stones of the scientific community is thepposing forces - the accumulated unbelief
custom of reporting experiments irof a lifetime.
sufficient detail that they may be
duplicated by colleagues and checked for The point of the foregoing example is
accuracy. It is at exactly this point thathat skepticism can be a dynamic
occult phenomena fail to meet the test aestructive force in the subtle thought-
conventional scientific inquiry. world, which when all is said and done,
does not leave the field cleared for new
Let us imagine that a team otonstruction, but littered with illusion of
dedicated and dispassionate observetsown. One can conclude from this kind
have conducted a series of experimentsahargument, that a small group of persons
thought-transference using appropriat&n never expect to conduct convincing
scientific controls and have accumulateelxperiments for a large skeptical audience.
overwhelming evidence in support of th&hey cannot marshal enough thought-
phenomena. Let us say that all goes welhergy, and the supply of lifelong
until they publish their results. We can bepposing skeptics is virtually unlimited.
sure that such published work will arous&€enacious clinging to the skeptical view
controversy and, in fact the better the workreates a block which for the skeptic makes
the more challenging, the more heated Iés world view a bleak but accurate one.
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Subtle forces cannot reach him. He lives The role of faith:
life utterly alone, sealed within his skin and
five senses, a mortal creature of flesh Faith is a much used and abused
whose only channels of sustenance anrd. At the beginning of its discussion, it
physical. But such need not be the casmight be well to define the faith of
The skeptic lives in a prison of his owpriestcraft so that it may not be confused
building. He is a materialist in awith the discussion that follows. In the age
materialistic world by his own choice.old art of priestcraft, the goal is to enslave.
Others, however, may choose differentlyA cute trick of circular logic can be used to
achieve this goal. The organization
Skepticism versus objectivity: wishing complete subservience teaches
that salvation is dependent on belief. One
Skepticism is full of desire (desire foiis safe, therefore, only if he believes the
security, among others) and constitutesapproved dogma which includes salvation
definite destructive or obstructive force ithrough belief or “faith.” We suspect that
the thought-world. Objectivity, on thethis view of faith is a perversion of a useful
other hand, involves desireless observhAuman function, and the discussion which
tion. When the observer feels no stronigllows is not primarily concerned with
desire concerning the outcome of thealvation through belief in dogma.
experiment, he achieves the “light touch”
and his thoughts of observation are In Book Il of the YogaAphorisms of
minimum, clouding the field only a little. Patanjali (Prabhavanda Isherwood trans-
Such non-attachment to results is a ral&ion), we find this instruction in the 33rd
quality, indeed, and requires profoundphorism: “To be free from thoughts that
self-knowledge and arduous self-discdistract one from yoga, thoughts of an
pline in its achievement. opposite kind must be cultivated” (oppo-
sitely directed vectors cancelling to zero).
It is interesting that Gautama Buddh&aith is thought-activity which is the
taught almost no theology and avoidedpposite of skepticism. If skepticism is
mentioning God. Instead, he taught thaestructive, then faith is constructive.
elimination of desires, and techniques of
living and of meditation all directed At its best, such constructive thought
toward this end. It is the Buddhist teachingctivity builds channels through which
that when desire has been eliminated, on&an receives his inspiration from higher
“sees” reality, and knows directly mordevels. The first, the simplest, the most
than can ever be taught in a theology. fundamental constructive thought required
is that inspiration is not only possible, but
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is natural and available to anyone who

seeks it; that there is a source of inspiration  There are, of course, higher aspects of

with which one can become aligned witlfaith not touched upon here. Every creative

resultant enrichment and ennobling of lifeact begins with a faith that throws out the

Notice that the opposite of this thoughirst tenuous threads of a web on which a

(that nonmaterial inspiration is impossibl@nal structure is built; but this is a subject

and there is no source) would by th#or another time and issue.

principles just described eliminate the

possibility of contacting such a source Chiefly, it is important to remember

should it indeed exist. that man is not an island in his thought; he

is immersed in a sea of thought-stuff, a sea

At its worst, however, faith can beof which his own creations are but a small

limiting. It can be too specific, too detailegpart. To maintain the required balance

and exclusive in its outlines, so that theetween faith and skepticism, this sea

light of reality is unable to shine throughioday requires considerable positive exer-

without obstruction and excessive distotion. In short, often when one believes

tion. Exercise of man’s ability to think ishimself to be casually objective, he is

essential to his full development, and faitinstead being caught up in the thought-

which excludes critical questioning thoughforce of those around him, his family and

may be useful for a time; however, theris community.

comes a time in evolution when these

shackles must be broken, however painful It is for this reason that we advocate

the process, to permit further growthfrequent retreats to nature, and frequent

expansion and development. meditation which exercises and maintains

the channels of inspiration. For those to

We must conclude, then, that faittvhom such channels seem not to exist, we

and skepticism form a pair of oppositesuggest that an occasional meditation

between which careful balance needs to designed to affirm the possibility of such

maintained. Each carried to excess cahannels will help to strike the balance

form a prison which enslaves tha&eeded.

consciousnes©ne must question without

being needlessly destructive, and one must From The Canadian Theosophist

construct in thought-stuff without buildingVol. 45 No. 2 - May 1964. It was reprinted

prisons, cul-de-sacs or elaborate towefi®m New LeaveSept. 1963.

which, though beautiful or comforting in

their seeming solidity, miss the point so far

as evolution and growth are concerned.

9



Comments by the editors: SECRET DOCTRINE QUESTION
AND ANSWER SECTION

We found this article most interestingcONDUCTED BY GEOFFREY A.
when applying the Hermetic Principle, “As  BARBORKA

above so below,” in regard to healing. What
really lies behind the “placebo experiments?’
Is it a matter of “faith’ or a belief that one i
going to be healed, that actually causes
healing?

Question.Is there any reference in
Ige Secret Doctrineo thel Ching? And
ow about Yang and Yin?

What is it that is rea“y tak|ng p|ace and AnSWEI’.There are some I’efel’ences to

how far can this faith really heal? thel Chingin H. P. Blavatsky’'s work but
unless a person has been informed how to
Co-editor, Marty Lyman’s, orthro look for the references it is unlikely that

arthritic knee is a case in point. Hegne will be able to find the passage which
surgeon has said to her: “According to your gj|| be quoted here.
ray, you should not be able to walk one fourth

m;]'e withhout ]P"’I‘Ii”' much I(:s_stlfifteen." \_Let, The reason for this difficulty is easily

\(;Visglri] inSe esheoh(;vsvsnoaaii r:t: a)il ‘\)/';/iscf)r' e%xplained. It is because writers on Chinese
pine. P ' Y books usually adopt their own methods of
Editor Dick Slusser, according tdransliterating Chinese characters (or

statistics of Parkinson populations, should Bg€ographs). Thu_s Dr. James Legge who
sixteen years with the disease be confined tfanslated the Chinese work now known as
wheel chair. Yet, he continues to ride his bitBel Ching(meaning th&ook of Changes)
on a regular basis. spelled the bookYi King. | Ching

Theosophically, we might say that theepresents the transliteration of the
link is Grace. Grace is what comes as a resgliinese words, although the pronuncia-
of good karma. tion is “Yi Jing.”

A Theosophical consequence of the  pa\ joseph Edkins, authorGtiinese
Uncertainty Principle in its application toEir%Jddhism whose work is quoted several

Occult phenomena is that there is no su& es in The Secret Doctrinaised the
thing as separation between the experimen D

and his experiment. According to th_épellingYi King therefore it was so spelled

principle of “the One Life” all is intercon-IN the following quotation, which though
nected. lengthy demonstrates how the Chinese

book was regarded by H. P. Blavatsky.

“It was often premised (and as
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unjustly as usual) that China,
nearly as old a country as India, had
no cosmogony.

‘It was unknown to Confucius,
and the Buddhists extended their
Cosmogony without introducing a
personal God,’ it is complained (by
Rev. Joseph Edkins,Chinese
Buddhism, "On Cosmogony,’ p.
323.

And very wisely have they
acted.) TheYi-King, ‘the very
essence of ancient thought and the
combined work of the most
venerated sages, fails to show a
distinct cosmogony.” (p. 330)
Nevertheless, there is one, and a
very distinct one. Only as Confucius
did not admit of a future life...”

Here H.P.B. adds this footnote: “If he

and perhaps the most suggestive of
all Cosmogonies, for those who,
like the Confucianists, love virtue
for its own sake, and try to do good
unselfishly without perpetually
looking to reward and profit.

The ‘great Extreme’ of
Confucius produces ‘two figures.’
These ‘two’ produce in their turn
‘the four images’; these again ‘the
eight symbols.’” It is complained
that though the Confucianists see
in them ‘Heaven, Earth and man in
miniature,’. . we can see in them
anything we like.

No doubt, and so it is with
regard to many symbols, especially
in those of the latest religions. But
they who know something of
Occult numerals, see in these
‘figures’ the symbol, however

rejected it, it was on the ground of what he rude, of a harmonious progressive
calls the changes - in other words, rebirths Evolution of Kosmos and its
- of man, and constant transformations. He beings, both the Heavenly and the
denied immortality to thgersonality of Terrestrial.
man - as we do - not to MAN.”

And any one who has studied
the numerical evolution in the
primeval cosmogony of Pythagoras

and the Chinese
Buddhists reject the idea @ne

Creator, accepting one cause and
its numberless effects, they are
misunderstood by the believersin a
personalGod. The ‘great Extreme’

as the commencement ‘of changes’
(transmigrations) is the shortest
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Tetraktys and Decade emerging
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‘talking of divination’ before and
after this passage, and is represented
as saying: ‘The eight symbols
determine good and ill fortune, and
these lead to great deeds.

There are no imitable images
greater than heaven and earth.
There are no changes greater than
the four seasons (meaning North,
South, East and Wesgt seq. ).
There are no suspended images
brighter than the sun and moon. In
preparingthings for use, there is
none greater than the sagén
determining good and ill-luck there
is nothing greater thahe divining
straws and the tortoise.’ (p. 320)
(S.D. I, 440-1; II, 158-9 6-vol. ed. ;

I, 474-5 3rd ed.)

The “divining straws” refer to the 50
“sticks” (from one to two feet in length)

which are used in the divination. The

“tortoise” is obviously used as a symbol.
The quotation continues:

“Therefore, the “divining
straws’ and the ‘tortoise,’ the
‘symbolic sets of lines,” and the
great sage who looks at them as
they become one and two, and two
become four, and four become
eight, and the other sets ‘three and
six,” are laughed to scorn, only
because his wise symbols are

misunderstood. {Ibid.)

Now follows a very interesting
passage showing that the Originator of the
marvellous idea of the hexagrams (as the 6-
line figures ofl Chingare called) was using
a very ancient method of using symbols -
comparable to those used in the Stanzas of
Dzyan. For H. P. Blavatsky continues:

“So the author and his
colleagues will scoff no doubt at
the Stanzaggiven in our text, for
they represenprecisely the same
idea. The old archaic map of
Cosmogony is full ofinesin the
Confucian style, of concentric
circles and dots. Yet all these
represent the most abstract and
philosophical conceptions of the
Cosmogony of our Universe...

“Confucius, one of the great-
est sages of the ancient world,
believed in ancient magic, and
practised it himself if we take for
granted the statementsiihyu'. . .
and "he praised it to the skiesvin
king,” we are told by his reverend
critic. (Edkins, p. 325) Neverthe-
less, even in his age-i.e., 600 B.C.,
Confucius and his school taught
the sphericity of the Earth and even
the heliocentric system(lbid.)

Another significant passage from the
| Ching may be brought forward. It
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indicates that knowledge of the septenalgcted Writings, 1V, 242-3)
constitution mentioned in that system of
Divination. Zing, which is translated Regarding Yang and Yin: there is only a
correctly enough ‘essence,’ is the morerief reference to them, although the
subtle and pure part of matter - the grosseexagrams mentioned previously in connec-
form of the elementary etheKhien, or tion with thel Chingare actually composed of
spirit,” is the breath, still material but pureivang and Yin lines. The Yang line represents
than thezZing and is made of the finer andhe positive line; in the quotation below it is
more active form of ether. designated as the Unity -- ; the Yin stands for
the negative line, the Binary -- -- . QuotiFge

In the Hwan, or soul (animus),the Secret Doctrine:
Khien predominates, and théng in the
Phoor animal soul. At death thiéwan(or “Admitting for argument’s
spiritual soul) wanders away, ascending, sake that the ancient world was not
and thePho (the root of the Tibetan word  acquainted with our modes of
Pho-hat),descends and is changed into a calculation or Arabic figures -
ghostly shade (the shell). though we know it was - yet the
circle anddiameteridea is there to
show that it was therst symbol in
cosmogony. Before thegrammes
of Fo-hi, Yang,the Unity, andyin,
the binary... China had her

Dr. Medhurst thinks that ‘th&wei
Shins’(SeeA Dissertation on the Theology
of the Chinese,pp. 10-11) are ‘the
expanding and contracting principles of
human life’! TheKwei Shinsare brought Confucius, and her Tau-ists. The
about by the dissolution of the human former circumscribes the ‘great
frame, and consist of the expanding and extreme’ within a circle with a
ascendingShin which rambles about in  horizontal line across; the latter
space, and of the contracted and shrivelled place three concentric circles
Kwei,which reverts to earth and nonentity. beneath the great circle, while the
Sung Sages showed the ‘great
Extreme’ in an upper circle, and
Heaven and Earth in two lower and

Therefore, th&Kwei is the physical
body; theShinis the vital principle; the

Kwei-Shin the linga-sarira, or the vital
soul; Zing the fourth principle oKama-
Rupa,the essence of wilPho(the animal
soul) ;Khienthe spiritual soul; antiwan

the pure spirit - the seven principles of our

smaller circles. Th&angsand the
Yinsare a far later invention.” (S.D.
I, 554; 1V, 124 6-vol. ed. ; I, 584
3rd ed.)

From The Canadian Theosophist

occult doctrine!” H.P.. Blavatsky Col- Vol. 54, no. 1, Mar. 1973

13



Editor's Comment in understanding it.

The Secret Doctrine Questions and  From there we can proceed through
AnswersSectionbegan as feature ifihe the normal steps given.
Canadian Theosophistith the September
1964 issue and appeared in the HCT in  Second, we should jot down anything
March 1998. It was due to an oversight thtat comes to mind even if it doesn’t make
the next two appearances, November ‘@&&nse. This will be an on going process so
and January ‘65 were skipped in the HCTve need to be patient.

We now print the two missing If we come up with a solution that
features to correct that omission. appears to be finalized like an Ah Ha!, then
we should discuss it, set it aside and then
The November ‘64 issue is of speciatome back toit. See if it produces the same
interest because it recommends a methefiect.
of resolving apparent discrepancies and
contradictions irmhe Secret DoctrinéVe In the final analysis we should give
believe Mr. Bartborka has proposed atihanks to our mind or the universe that
approach of great value in generaroduced that insight.
applicability.
The second issue missed was January
Some additional steps that could b&5. It is a difficult issue to understand.
added to the seven enumerated in thAde first question that comes to mind is,
November "64 issue are: what are keys?

First, form an intention and offer this H.P.B. says that the keys are context
intention to your higher self. in which symbols and allegories are
understood. H.P.B. likes to refer to these
One needs to know where one ikeys as seven. She uses various examples
starting and where one wishes to finish. from various religions.  SeeSecret
Doctrine I, page 632.
For example; Ego, Consciousness
and Monad have different meanings and
are used very differently depending upon
the context.

We must first have the passage
clearly in mind. We can then ask for help
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SECRET DOCTRINE QUESTION “Love,” look up “Hate.” Or, look up any other

AND ANSWER SECTION subject. You will be surprised what you will
discover when searching for some other topic
CONDUCTED BY than the one you really want. Try this out!

GEOFFREY A. BARBORKA
6. Read over all your references every

dday for one week. But do not formulate an

Question In your opinion, what shoul _
ginion.

be a student's attitude when he runs acro®
seeming discrepancies ihhe Secret Doc-

trine? 7. Allow a fortnight to go by without

thinking about the “seeming discrepancies”.

Answer | am grateful for the opportunity
of answering this question and | should like to
respond in the manner of a “person to pers
call,” indicating seven steps of procedure.

After two weeks’ time see if you do not
ve some new ideas upon the subject.
Remember: the esoteric doctrine had more
than one key for reading its lines: “it was

1. Do not be in a hurry about formulatindmerpreted and its mysteries unlocked with

your opinion. You will fashion a mental block>€VER NOt two, or at the utmost, three keys.”
if you do so. Therefore, wait! (S.D. Il, 632) And “as there are seven keys of

interpretation to every symbol and allegory,
V\mm which may not fit a meaning, say from the

psychological or astronomical aspect, will be
hgound quite correct from the physical or
metaphysical." (11, 22)

2. Get a sheet of paper. Draw a line do
the middle of the sheet. Copy dayt handall
the “pros” on the left-hand side, and all t
“cons” on the right-hand side. (There is a
occult process involved in copying difficult

passages by hand.) QuestionWhy doed he Secret Doctrine

deal so largely with metaphysics and
abstractions, instead of with ethics and

3. Look up inThe Secret Doctrinall the _ :
gatters that might be of practical value to the

passages you can find upon the “seemi
discrepancies.” Do not be satisfied with one
two references. Copy these out by hand, too.

udent in the living of his everyday life?

Answer The answer to this question is
dot as difficult as might be suspected,
talthough it is most likely unsuspected. The
reasonThe Secret Doctrings an incomplete

work. It was intended to consist of four

5. Now look up a subject directlyVOlumeS' Only two were published during

opposite to the one you are in doubt about. FgrP-B-'S lifetime. She passed on before
instance, if you are in doubt about PrakrittOMPleting the fourth volume. The proposed

look up Purusha. If you are in doubt abod{olume was intended to convey the material
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which the questioner calls for practical advicBoctrine after doctrine may be enumerated in
for the living of the daily life. support of the practical value contained in the
teachings, which may be applied in the living
Be that as it may, the followingof one’s everyday life.
observations may be made. Ate Secret
Doctrine is an exposition of the Esoteric Question Is the fifth principle-the
Philosophy it does deal with metaphysicglersonal ego, Higher Manas-an independent
concepts. Nevertheless, because of thgsénciple in itself? Will you please cite a few
concepts which are postulated, it does giv&ecret Doctrinereferences to illustrate your
compelling reasons for applying its ideas andew?
ideals to daily living; therefore it is of great
value to pursue its study. Answer There seems to be a confusion
in the use of terms in this question. Then, in
In illustration: thorough knowledge ofconnection with the concept of regarding
the Skandhas alonedta superficial glance atHigher Manas an independent principle: this
the subject) would revolutionize one’dss due to an endeavor to classify the
concept in regard to daily living. So wouldunctioning aspects of man'’s principles into a
knowledge of the Eye of Dangma. seven-fold division-by dividing Manas into
Higher Manas and Lower Manas. This gives
Pursuing the subject further by means @n excellent description of the functioning
a practical example. If a person weraspects of the Mind-principle, Manas.
thoroughly imbued with the idea that everjHowever, TheSecret Doctringrefers not to
time he thinks a hateful thought he is adding ttharacterize Higher Manas and Lower Manas
the sum-total of hatred in the world, an@s independent principles. Instead, Manas is
because of this it is bound to react upon hidescribed as functioning in human beings in a
eventually (because he sent forth hatredjual aspect. When associating with Kama, the
would he persist in this? But that is not thdesire principle, it forms the personality,
only facet. Every weak-minded individualalong with the three lower principles: Prana,
becomes affected without knowing why he ithe life-principle; Linga-sarira, the model
affected. Hateful thoughts tend to produckody; Sthula-sarira, the physical body. Thus it
hateful acts; because they are implanted in tieeLower Manas that is the “personal ego.”
Astral Light. They are then reflected upon theligher Manas, when linked with Buddi, is
physical world. “Metaphysical concepts,” @ermed the individuality.
scoffer remarks, “which cannot be proved.”
“So are electrons,” is our rejoinder, “yet Here are the citations requested:
everybody talks about them.”
“ ‘Manas is duallunar in the
Does not knowledge about the after lower,solarin its upper portion,’ says
death states, provide a good, practical reason a commentary. That is to say, it is
for living one’s life to the best of one’s ability?  attracted in its higher aspects towards
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Buddhi, and in its lower descends
into, and listens to the voice of its
animalsoul full of selfish and sensual
desires.” (S.D. 11495-6)

“Indra, now characterized as
‘the god of the firmament, the
personified atmosphere is in reality
the cosmic principleviahat, and the
fifth humanManasin its dual aspect:
as connected wittBuddhi; and as
allowing himself to be dragged down
by his Kamaprinciple (the body of

phrases it: “every ‘'man’ in man (every
principle)” (S.D. Il, 29)-so has each Element a
sevenfold aspect.

Here is the enumeration of the seven
Elements: Adi-tattva (the Original Principle) ;
Anupapadaka-tattva (the Spiritual Principle);
Akasa-tattva (the Aether Principle); Tejas-
tattva, Fire; Vayu-tattva, Air; Apas-tattva,
Water; Prithivi-tattva, Earth.

Since the Element of Air is under
predominant consideration, an aspect of each

of the seven Element-Principles may be
allocated to Air. Hence the “Earth-aspect of
Question. The order in which the Air" may well be what is being considered in
Elements developed in the Four Rounds ke citation.
given as: “. . . Fire, Air, Water, Earth” and a
footnote reemphasizes the accuracy of this by The thought underlying this suggestion
saying: “The order in which these Elementarises from the fact that in tlsame sentence
are placed above is the correct one for esotefiom which the querist’s citation was taken,
purposes and in the Secret Teachings.” (he humanity of the Second Round is referred
252) Again, on page260 we read: “The to; and that humanity must certainly have had
Second Round brings into manifestation then “Earth” upon which to exist-even though
second element-AIR .. .” We have checked athat humanity is described in a very singular
three editions oTheSecretDoctrineand find manner, to say the least: a species of humanity
in all three the following wording as on pageuite beyond present-day comprehension. To
251: “The Second Round brought forth andjuote:
developed two Elements-Fire and Earth . . ." Is
“Earth” here a misprint?

passions and desires).” (614)

“The Second Round brought
forth and developed two Elements-
Fire and Earth -andts humanity,
adapted to this condition of Nature, if
we can give the name Humanity to
beings living under conditionsin-
known to men, was . . . ‘a two-
dimensional species.’ ” (S.D. I, 251).

Answer. In view of the citations
presented one would be inclined to think that
“Air" was intended in the last quotation.
However, there is one point that should be
taken into consideration before dismissing the
subject. It is this. Just dhe Secret Doctrine
states that every one of the seven principles-
into which the human constitution is divided- From The Canadian Theosophisfol.
has seven aspects, or as the commentdf;, No. 5 Nov., 1964
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SECRET DOCTRINE QUESTION 3. Terrene, or the Earth, or Geological

AND ANSWER SECTION 4. Theogonic or Creative Gods
5. Geometrical or Numerical or Math-

CONDUCTED BY GEOFFREY A. ematical _
BARBORKA 6. Astronomical
7. Spiritual (or the Divine)
Question. Of the seven keys to the

Mysteries, H.P.B. seems to name only four:  Question.In the second portion of the
first, Physiological (I, 363) : fourth, Theo-f'rSt sloka of Stanza I, in the second series of

gonic (I, 363) ; fifth, Geometrical (I, 471) :the Stanzas of Dzyan, opening voluthef

seventh, Spiritual (I, 363). In volume thred N Secret Doctringor the third volume of
(3rd ed.) p. 198, she equates the anthr e 6-volume edition) are two short sentences:

pological to the first key. That leaves, so far a5!iS breath gave life to the Seven. It gave life

| can find, the following terms unaccounted? the first.” What is meant by it gave life to
for: the astronomical, the geological, th&e first?

metaphysical, the numerical, the psychic, and . _ o

the psychological. Can you guess as to how Answer. The difficulty lies in  its
these names might be allocated to the thrESENess; also because the Stanzas incorpo-

unidentified keys, namely: the sixth, the thir§@t€,0re than one meaning. Therefore, it may
and the second? be interpreted by means of four aspects: thus,

“the first” may be applied (1) to the First Race;
Answer The only “key” not specified in (2) to the First Globe of the Planetary Chain of
' Earth; (3) to the First of the Seven Sacred

the one in the question which is termeglanets; (4) to the “First Point” or Source. To
“Geological.” A more suitable term for thiselucidate further: first, by referring to the first

would be Terrene (or the Earth). It would seefff 1€ two sentences of the “Stanza. “His”"(the
that the reference given: of Ill, 198: providedrst word) refers to the term “the One Eye”, to

the clue, although unsuspected, because thfddch H.P.B. added the words Loka-
keys are given imeverse order())namely: Chakshus. The two Sanskrit words signify

“the astronomical, the numerical (metrology)“,Eye of the World” which is a mystical title of

and above all the purely anthropological, df'® Sun- 1ts his(the Sun’s) breath or prana
rather physiological, key.” which vitalizes the Seven (i.e., the Seven

Sacred Planets).

The Secret Doctringn the references cited) is

Following this hint, then, we may

tabulate as follows: Now turning to the second sentence,

aspect No. 1. IThe Secret Doctrine (IB3-4)
1. Physiological or Anthropological (orthis explanation is offered: “every Race in its
Man) evolution is said to be born under the direct
influence of one of the Planets: Race the first

2. Psychological or Psychic or Meta- """ ™~ ) .
physical receiving its breath of life from the Sun.” (2)
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However, or pages 28-29 a Commentary is The Katha-Upanishad

cited: “The Globe, propelled onward by the

Spirit of the Earth and his six assistants, gets  The Upanishads are known as Jnana
allits vital forces, life, and powers through th& gnda or knowledge portion of the Vedas.
medium of the seven planetary Dhyanis from i inquiry directly into the nature of Truth

the Spirit of the Sun. They are his messengelsy an investigation of the Self. It was

of Light and Life.” The “six assistants” are th ahasvan or secret knowledae and knowl-
other six globes of the Planetary Chain o y 9

Earth. (3) The first of the Seven Sacred Planeefgge of the greatest mystery of the world
is the Sun - or rather the Sacred Planet f8f'd Was to be communicated only to those

which the Sun stands as a substitute. THrthy.

Sacred Planet acts as “the medium” of one of

the seven planetary Dhyanis from the Spiritof ~ Shankaracharya, in his instruction to
the Sun.” (4) “The summation of the Stanzdfie Katha Upanishad says the meaning
in Book | showed the genesis of Gods and médpanishad’ is: “that knowledge which
taking rise in and from, one and the samgestroys the seeds of worldly existence
Point, which is the One Universal, Immutablesuch as ignorance' for those who come near

category, however, instead of “our Sun;

. ‘ _ e with certainty.”
which gives “life to the first” it would be the

]E:entrgl Sp_‘”“%a' Sun Thisis memio.ned in the The Upanishads are part of the Vedas.
ollowing citation: “His breath gave life to the : :
seven, refers as much to the sun, who gives Ii-Fg'_e basis _Of the _\(edlc c_ultu_re was the
to the Planets, as to the ‘High One,’ th&ajna, the fire saprlflce,whlch IS c<—_:-ntra| to
Spiritual Sun,who gives life to the whole the Katha Upanishad. The Vedic sages
Kosmos.” (Il, 23) conceived of a world in which each plant,
each natural element supported the other
Please note the following, which H.P.Band the whole, in which all the parts of the
added: “The astronomical and astrologicosmic body worked in harmony. The
keys opening the gate leading to the mysterigajna or fire ceremony is where the sages
of Theogony can be found only in the latejurify the atmosphere and heal any
glossaries, which accompany the Stanzas. #fifficulty that arises in the world. In the
the ~apocalyptic Slokas of the Archaigaing there is an offering of earthly wealth

Records, the language is as symbolical, if le?ﬁﬁd mantras to a fire, which carries these
mystical, than in the Puranas. Without the he(g)fferings to heaven '

of the later commentaries,compiled by
generations of adepts, it would be impossible ) , hi
to understand the meaning correctly.” (Il, 23) .In anC|ent' times this  was dqne

particularly to bring the forces of nature into

FromThe Canadian Theosophigol. 45 harmony i.e. rains on time, crops growing
No. 6 January 1965 fruitfully etc. The yajna was a bridge to the
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invisible world and fire was its medium andranscend Death itself than the Lord Death
the central metaphor for the act of transmutigmself.
the grossness of material reality into the subtle
realm. The story goes as follows: Nachiketa’s
father is a very pious Brahmin. He was
Though there were originally 235elected to perform the ritual sacrifice of
Upanishads, we now only have 108. Thgjna. However, he had reluctance in
rest were lost or never written down. Eaadhiving his wealth away so he decided to
of these Upanishads contain the teachingwe something but not of his best quality.
of a particular sage or group of sages. lItlisstead he chose to offer a herd of old,
for this reason that they are not a systemasikinny, and dried-up cows. Nachiketa saw
philosophy. They are poetic and evocativéhis, and remembering the true scriptural
Each sage was following his own divingeachings of sacrifice became upset with his
inspiration. father. He spoke about his concerns by
asking: “O Father, to whom will you offer
The fundamental subject of inquiry oime?” Nachiketa was hoping his father
the Upanishads is inquiry into the nature efould catch the subtle hint. He thought that
the underlying reality. The Vedic seerby offering himself he could make up for
worshiped divinity in the cosmos, in naturehe other imperfections. Several times he
in the world, through prayers and outeasked this question until his father became
ritual and turning inward. angry and replied: “To Death, | offer you!”

The same inquiry that these sages had To this Nachiketa inquired: “I am a
to do, we must do also. We too mugood son and a good disciple. Why has my
discover the unity of Brahman, thdather done this? What purpose is there to
Absolute, with Atman and the Inner Self. this? My father must have spoken out of

anger. Still, even through he spoke out of

The Katha Upanishad belongs to thanger, my father's words must not be
group of Upanishads that deal directly witfalsified.”
the inner path, the journey to Self-
knowledge. Nachiketa out of love and respect for

his father decided to make sure his words

The word Katha means conversationame true. He went to the house of Death.
and itis a conversation between the discipBut as luck would have it, the lord of Death
Nachiketa (one who does not know) and hisas away so Nachiketa waited for his
Guru Yama, the Lord of Death, himselfreturn. In the Indian tradition at the time, a
This is an interesting way to look at Deatguest was seen as God and keeping a guest
but who would know better how towaiting fails dharma. It was because of this
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that Nachiketa was granted three boons kgath realms as well as the judge of dharma.
the Lord of death. (1) May my father be frekn fact, Dharma is the Lord Death within
from anxiety about my fate and not be angmwhose presence we look into our own hearts
when he returns as he will recognize me asd discover how we have performed our
his son (2) In heaven there is no fear, rawn duties in life. Death makes us look at
death, no old age, no hunger and thirgiur own lives with clarity and without
Nachiketa pleads: “So teach me, the findusion. Face to face, we do see our future.
that leads to immortality of the heavenly
realm”(3) May | be given the understanding  From The Mahatma Letters to A.P.
of what lies beyond death and the real TruSinnett:
of what the Self is.
At the last moment, the whole life is
In the first boon, not only hasreflected in our memory and emerges from
Nachiketa made sure that his relationshall the forgotten nooks and corners, picture
with his father be intact when he returns baffter picture, one event after the other. The
that he return from the house of death. bying brain dislodges memory with a
the second boon the secret of the fistrong supreme impulse, and memory
sacrifice is given and named after him. Thestores faithfully every impression and
Lord said that one who has piled up theusted to it during the period of the brain’s
Nachiketa fire three times, knows of itactivity.
studies it, performs it and performs it with ML 93B
the three kinds of good actions of sacrifice,
charity and study will go beyond birth and  Lord Yama tries to dissuade Nachiketa
death. Now in the third boon Nachiketdy tempting him with worldly things, he
asks that he be given the understandingaffers him progeny, long life, health,
what lies beyond death and the real Truth ddominion over the earth as well as all
a human being. Nachiketa said to Deatheavenly pleasures. But Nachiketa holds
“Some say that there is a Self that existsm. Who would want all these ephemeral
after death but others say, there is not. | agkngs? Death is greatly pleased as
that you give me the knowledge of th&lachiketa has shown Death that he has
Truth.” What Nachiketa is really asking isvivekaor discrimination between what is
for the experience of the Self and Selfeal and illusionary. He hasiragya or
realization. At this point Death must testlispassion in the face of all the allurement
Nachiketa. How can a Guru give thefpleasuresandfame. He shat sampatti
highest knowledge without a test? Death@ the six treasures of: tranquility, self-
now Nachiketa’s guru. control, equanimity, forbearance, self-
surrender, and faith in the Truth with a
Death is the guardian of the aftertonging for this Truth. Death is very
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pleased with Nachiketa’s commitment anthe senses, and the mind, then wise people
resolution and declares him worthy of theall him the Enjoyer. He who has no
secret knowledge. understanding and whose mind (the reins)
is never firmly held, his senses (horses) are
Summary taken frordarshan. Scrip- unmanageable, like vicious horses of a
tural Knowledge charioteer. ...

Death speaks: Beyond the senses there are the
objects, beyond the objects there is the
The knowing (Self) is not born, it diesmnind, beyond the mind there is the intellect,
not; it sprang from nothing, nothing spranthe Great Self is beyond the intellect.
from it. The Ancient is unborn, eternalBeyond the Great there is the Undeveloped,
everlasting; he is not killed, though théeyond Undeveloped there is the Person
body is killed. (purusha). Beyond the Person there is
nothing — this is the goal, the highest road.
The Self, smaller than small, greatefhat Self is hidden in all beings and does
than great, is hidden in the heart of that shine forth, but it is seen by subtle seers
creature. A man who is free from desirgbiough their sharp and subtle intellect. ...
and free from grief, sees the majesty of the
Self by the grace of the Creator. The sharp edge of arazor is difficult to
pass over; thus the wise say the path to the
That Self, cannot be gained by th&elf is hard. ...
Veda, nor by understanding, nor by much
learning. He whom the Self chooses, by Having received this knowledge
him the Self can be gained. The Setaught by death and the whole rule of Yoga
chooses him (his body) as his own. But lef Meditation, Nachiketa became free from
who has not first turned away from hipassion and death. May He protect us both!
wickedness, who is not tranquil, andlay He enjoy us both! May we acquire
subdued, or whose mind is not at rest, ltrength together! May our knowledge
can never obtain the Self (even) bipecome bright! May we never quarrel.
knowledge. ... [with the heart\Self (ed., HCT)]. Om!
Peace.
Know the Self to be sitting in the
chariot, the body to be the chariot, the Muller, MaxUpanishads Part I
intellect (buddhi) the charioteer, and the
mind the reins. The senses they call the
horses, the objects of the senses their roads.
When he (Self) is in union with the body,
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THE YOGA SUTRAS broken joints of his psychic armour. Thus do

OF PATANJALI the dynamic mind-images manifest them-
selves, coming to the surface, so that works
“The Book o f the Spiritual Man” done in the past may ripen and come to

An Interpretation by Charles JohnstonfTuition.

8. From the force inherent in works  9-Works separated by different nature,

comes the manifestation of those dynamf® Place, or time, are brought together by the
mind-images which are conformable to theorrespondence between memory and dy-

ripening out of each of these works. namic impression.

We are now to consider the general Just as, in the ripening out of mind
mechanism of Karma, in order that we maynages into bodily conditions, the effect is
pass on to the consideration of him who g?ought about bthe ray of creative force
free from Karma. Karma, indeed is thé&ent down by the Self, somewhat as the light
concern of the personal man, of his bonda§é the magic lantern projects the details of a
or freedom. It is the succession of the forcédcture on the screen, revealing the hidden,
which built up the personal man, reproducingnd making secret things palpable and
themselves in one personality after anothe¥isible, so does this divine ray exercise a

selective power on the dynamic mind-

Now let us take an imaginary case, tbnages, bringing together into one day of life
see how these forces may work out. Let (g€ seeds gathered from many days.
think of a man, with murderous intent in his
heart, striking with a dagger at his enemy. The memory constantly exemplifies

this power; a passage of poetry will call up in

He makes a red wound in his victim'§he mind like passages of many poets, read at
breast; at the same instant he paints, in Kfl§ferenttimes. So a prayer may call up many
own mind, a picture of that wound: a pictur®rayers.
dynamic with all the fierce will-power he has
put into his murderous blow. In other words N like manner, the same over-ruling
he has made a deep wound in his own psyci§ielective power, which is a ray of the Higher
body; and, when he comes to be born agaﬁ,alf, gathers together from different births
that body will become his outermost vestur@nd times and places those mind images

upon which, with its wound still there, bodilywhich are conformable, and may be grouped
tissue will be built up. in the frame of a single life or a single event.

Through this grouping, visible bodily
So the man will be born maimed, ofonditions or outward circumstances are
with the predisposition to some mortaProughtabout, and by these the soul is taught
injury; he is unguarded at that point, and argnd trained.
trifing accidental blow will pierce the
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Just as the dynamic mind-images afradually transferred to the life of the
desire ripen out in bodily conditions andpiritual man, and build up for him his finer
circumstances, so the far more dynamigesture in a finer world.
powers of aspiration, wherein the soul
reaches toward the Eternal, have their How is the currentto be changed? How
fruition in a finer world, building the vestureis the flow of self-reproductive mind images,
of the spiritual man. which have built the conditions of life after

life in this world of bondage, to be checked,

10. The series of dynamic mind-imagethat the time of imprisonment may come to
is beginningless, because Desire is evean end, the day of liberation dawn?
lasting.

The whole series of dynamic mind- The answer is given in the Sutra just
images, which make up the entire history dfanslated, The driving-force is withdrawn
the personal man, is a part of the mechanisand directed to the upbuilding of the spiritual
which the Self employs, to mirror itself in aody.
reflection, to embody its powers in an
outward form to the end of self-expression, = When the building impulses and forces
self-realization, self-knowledge. Thereforare withdrawn, the tendency to manifest a
the initial impulse behind these dynamicew psychical body, a new body of bondage,
mind-images comes from the Self and is thmeases with them.
descending ray of the Self : so that it cannot
be said that there is any first member of the 12. The difference between that which
series of images, from which the rest arosis. past and that which is not yet come,
The impulse is beginning-less, since it comexcording to their natures, depends on the
from the Self, which is from everlastingdifference of phase of their properties.
Desire is not to cease; it is to turn to the
Eternal, and so become aspiration. Here we come to a high and difficult

matter, which has always been held to be of

11. Since the dynamic mind-images argreat moment in the Eastern wisdom: the
held together by impulses of desire, by thbought that the division of time into past,
wish for personal reward, by the substraturpresent and future is, in great measure, an
of mental habit, by the support of outer thing#lusion; that past, present, future all dwell
desired; therefore, when these cease, thegether in the eternal Now.
self—reproduction of dynamic mind-images
ceases. The discernment of this truth has been

held to be so necessarily a part of wisdom,

We are still concerned with the persondhat one of the names of the Enlightened is:
life in its bodily vesture, and with the procesthe who has passed beyond the three times:
whereby the forces which have upheld it aggast, present, future”.
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So the Western Master said: “Before Three Potencies.
Abraham was, | am”; and again, “I am with
you always, unto the end of the world”; using  The Three Potencies are the three
the eternal present for past and future alikeanifested modifications of the one primal
With the same purpose, the Master speaksrofterial, which stands opposite to perceiving
himself as “the alpha and the omega, tlmnsciousness.
beginning and the end, the first and the last”.
These Three Potencies are called
And a Master of our own days writes: “ISubstance, Force, Darkness; or viewed rather
feel even irritated at having to use these thréar their moral colouring, Goodness, Passion,
clumsy words-past, present, and futurénertness.
Miserable concepts of the objective phases of
the subjective whole, they are about as ill- Every material manifestation is a
adapted for the purpose, as an axe for fipeojection of substance into the empty space
carving”. of darkness. Every mental state is either
good, or passional, or inert. So, whether
In the eternal Now, both past and futursubjective or objective, latent or manifest, all
are consummated. Bjorklund, the Swedidhings that present themselves to the
philosopher, has well stated the same truttperceiving consciousness are compounded
of these three. This is a fundamental doc-

“Neither past nor future can
exist to God; He lives undividedly,
without limitations and needs not, as
man, to plot out his existence in a
series of moments. Eternity, then is
not identical with unending time; it is
a different form of existence, related’
to time as the perfect to the
imperfect..... Man as an entity for
himself must have the natural
limitations for the part. Conceived by
God, man is eternal in the divine
sense, but conceived by himself,
man’s eternal life is clothed in the
limitations we call time. The eternal
is a constant present without begin-
ning or end, without past or future”.

trine of the Sankhya system.

14. The external manifestation of an ob-
ject takes place when the transforma-
tions are in the same phase.

We should be inclined to express the
same law by saying, for example: that a
sound is audible, when it consists of
vibrations within the compass of the auditory
nerve; that an object is visible, when either
directly or by reflection, it sends forth
luminiferous vibrations within the compass
of the retina and the optic nerve. Vibrations
below or above that compass make no
impression at all, and the object remains
invisible; as, for example, a kettle of boiling
water in a dark room, though the kettle is

13. These properties, whether manisending forth heat vibrations closely akin to
fest or latent, are of the nature of théight.
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So, when the vibrations of the objectemain, objective to others, if that mind
and those of the perceptive power are in tloeased to think of them?
same phase, the external manifestation of the
object takes place. This is but a further development of the
thought of the preceding Sutra, carrying on
There seems to be a further suggestidhe thought that, while the universe is
that the appearance of an object in thepiritual, yet its material expression is
“present,” or its remaining hid in the “past,’ordered, consistent, ruled by law, not subject
or “future,” is likewise a question of phaseto the whims or affirmationsof a single
and, just as the range of vibrations perceivedind.
might be increased by the development of
finer senses, so the perception of things past, Unwelcome material things may be
and things to come, may be easy from escaped by spiritual growth, by rising to a
higher point of view. realm above them, and not by denying their
existence on their own plane.
15.The paths of material things and
of states of consciousness are dis- So that our system is neither materialis-
tinct, as is manifest from the fact that  tic nor idealistic in the extreme sense, but
the same object may produce differ-  rather intuitional and spiritual, holding that
ent impressions in different minds. matter is the manifestation of spirit, as a
whole, a reflection or externalization of
Having shown that our bodily conditionspirit, and like spirit, everywhere obedient to
and circumstances depend on Karma, whilaw.
Karma depends on perception and will, the
sage recognizes the fact that from this may be The path of liberation is not through
drawn the false deduction that material thingtenial of matter but through denial of the
are in no wise different from states of mindwills of self, through obedience, and that
aspiration which builds the texture of the
The same thought has occurred, argpiritual man.
still occurs, to all philosophers; and, by
various reasonings, they all come to the same  The simplest manifestation of this is the
wise conclusion; that the material world ignatter of attention. Our minds apprehend
not made by the mood of any human mindvhat they wish to apprehend; all else passes
but is rather the manifestation of the totalitiynnoticed or, on the other hand, we perceive
of invisible Being, whether we call thiswhat we resent, as, for example, the noise of
Mahat with the ancients, or Ether, with th@ passing train; while others, used to the
moderns. sound, do not notice it at all.
But the deeper meaning is, that out of
16. Nor do material objects depend the vast totality of objects ever present in the

upon a single mind, for how could they universe, the mind perceives only those
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which conform to the hue of its Karma. Théoth for understanding and for practice. To
rest remain unseen, even though close the psychic nature belong all the ebb and flow

hand.

of emotion, all hoping and fearing, desire and

This spiritual law has been wellhate: the things that make the multitude of

expressed by Emerson:

“Through solidest eternal things

the man finds his road as if they did
not subsist, and does not once
suspect their being. As soon as he
needs a new object, suddenly he
beholds it, and no longer attempts to
pass through it, but takes another
way.

When he has exhausted for the
time the nourishment to be drawn
from any one person or thing, that
object is withdrawn from his
observation, and though still in his
immediate neighbourhood, he does
not suspect its presence.

Nothing is dead. Men feign
themselves dead, and endure mock
funerals and mournful obituaries,
and there they stand looking out of
the window, sound and well, in some
new and strange disguise. Jesus is
not dead, he is very well alive; nor
John, nor Paul, nor Mahomet, nor
Aristotle; at times we believe we
have seen them all and could easily
tell the names under which they go”.

18. The movements of the psychic
nature are perpetually objects of percep-
tion, Since the Spiritual Man, who is
lord of them, remains unchanging.

men and women deem themselves happy or
miserable.

To it also belong the measuring and
comparing, the doubt and questioning,
which, for the same multitude, make up
mental life. So that there results the emotion-
soaked; personality, with its dark and narrow
view of life: the shivering, terror-driven
personality that is life itself for all but all of
mankind.

Yet the personality is not the true man,
not the living soul at all, but only a spectacle
which the true man observes. Let us
understand this, therefore, and; draw
ourselves up inwardly to the height of the
Spiritual Man, who, standing in the quiet
light of the Eternal, looks down serene upon
this turmoil of the outer life.

One first masters the personality, the
“mind” by thus looking down on it from
above, from within, by steadily watching its
ebb and flow, as objective, outward and
therefore not the real Self. This standing back
is the first step, detachment. The second, to
maintain the vantage-ground thus gained, is
recollection.

FromThe Canadian Theosophigol. 13
no. 11, Jan.15, 1933

(To Be Concluded.)

Here is teaching of the utmost import,
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